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INTRODUCTION

This topic is considered to be one of the most important topics in Islamic jurisprudence, as it is
directly related to prayer that is one of the main pillars of Islam. This daily obligatory duty requires
not only dedication, but also special care in reading the verses of the Holy Quran correctly.

Muslim jurists have paid great attention to this issue, particularly jurists of the Hanafi school of
thought, studying the various types of mistakes that can occur while reciting the verses of the holy
Qur'an in prayer. The main purpose of these studies has been to ensure that Muslims perform their
prayers without being worried about the validity of the prayer.

Imam et-Tahtavi (1997) emphasizes the importance and complexity of this topic by declaring that
there are rules laid that need to be followed, and "no one can make analogies between the issues of
reader's mistakes except someone who has knowledge of the Arabic language, meanings, and other
things related to the topic that require explanation."

Ibn Abidin (1992) describes this topic as one of the most important in Islamic jurisprudence. He
emphasizes that this field of study is based on clear rules and not on baseless assumptions. These
statements underline the systematic approach used by Muslim jurists in dealing with this issue. They
also emphasize the need for a deep understanding of the Arabic language to properly address these
issues. This shows that the study of this topic requires a high level of linguistic and theological
knowledge.
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This study aims to analyze the different types of mistakes that can occur while reading the Qur'an in
prayer, as well as examine the rules established by prominent scholars of the Hanafi school of
jurisprudence.

The paper will focus on the different approaches of early and later scholars, emphasizing the
complexity and importance of this issue in the practice of prayer and reading the Qur'an.

The most common mistakes found while reciting the Holy Quran during prayers

There are different types of mistakes that may occur while reciting the holy Quran during prayers.
The most frequent mistakes are as follows: Connecting the letter of one word with the letter of
another word; replacing one letter with another; adding one letter or omitting it; replacing one word
with another; repetition of a letter or a word; removing a word from the verse that is being recited;
acceleration or deceleration by mistake; pausing unnecessarily; connecting and start not in right
place; syntax errors; reading without tashdid when it is with tashdid or the opposite; omitting the
idgam (assimilation of a letter on the following letter) or the opposite, partial pronunciation of the
word, gender change of the names of Allah, reading not according to the standard version of the
Qur'an (Mushaf of Uthman r.a.) and reading the Qur'an with melody.

The ruling on making mistakes while reciting the holy Book during prayers

Treating the issue of making mistakes while reading the Holy Qur'an during prayer is an important
element in Islamic jurisprudence, especially when it comes to the validity of prayer. Therefore,
Islamic scholars have established specific rules to address these mistakes and determine their impact
on the validity of prayer. The opinions of the most prominent scholars of the Hanafi school of thought,
Imam Abu Hanifah (v 767m), Abu Yusuf (v 798m) and Muhmad Shaybani (v 804m) and some other
later scholars will be mentioned in the following pages of this research.

Opinions of the main Hanafi scholars

According Imam Abu Hanifah and Muhamed Shaybani, any mistake that changes the meaning of the
verse, whether serious or not makes the prayer invalid, regardless if the expression is found in the
Qur'an or not. On the other hand, according to Abu Yusuf, if the expression exists in the Qur'an, the
prayer remains valid regardless of the change in meaning. But, if the expression does not exist in the
Qur'an, then the prayer is invalidated regardless of the change in meaning. (at-Tahtavi, 1997).

Ibn Abidin (1992), provides a more detailed explanation of these rules by saying that:

"Changes that lead to disbelief (kufr) break the prayer in all cases, regardless of whether the word is
found in the Qur'an or not, except for replacing sentences separated by full stops.

Replacing by mistake a word of the Holy Quran with words that do not exist in the Qur'an and
seriously change the meaning they break the prayer. Likewise, the prayer is invalid if the word does
not exist in the Qur'an and has no meaning.

Using words by mistake that exist in the Qur'an and are far in the meaning but do not differ
significantly, in this case, there are disagreements among scholars. According to Abu Hanifah and
Muhamed Shaybani, the prayer is broken and this thought is more accurate. While according to Abu
Yusuf, the prayer remains valid due to the difficulty of avoiding mistakes.

Using words mistakenly while praying that do not exist in the Qur'an but do not change the meaning
do not break the prayer according to Abu Hanifah and Muhamed Shajbani, but according to Abu yusuf
they break the prayer".

Opinions of the later Hanafi scholars

Scholars of the later generation that belong to Hanafi school of thought, like: Ibn Mukatil (d 856m);
Ibn Salam (d 917m); Ismail az-Zaid (d 1139m); Abu Bakr al-Balhi (d 944m); el-Hinduvan (d 972m);
Ibn Fadli (d 991m) and al-Halvaniy (d 856m); have a more tolerant approach. According to them,
making errors in syntax does not break the prayer in no case, even if the change in the meaning leads
to disbelief (kufr), considering that most people do not distinguish aspects of syntax.

Some scholars take into consideration the knowledge of the separation between the letters. While
some take the proximity of the place of pronunciation of the word and not the proximity. If the

7626



Loxha et al. The Ruling on Reciting the Holy Quran with Mistakes

separation between letters is easy (e.g. o= with k), the prayer is broken unanimously. But, if the
separation is difficult (e.g. Swith u=or u=with (), most of them think that the prayer remains valid,
because of the wide spread of this type of mistake and the difficulty of avoiding it. However, the issues
raised by these scholars are not settled. Therefore, dealing with the opinion of the early scholars in
this matter has priority, because of their clear rules and the certainty of their opinions, and according
to them, most of the matters mentioned in "al-Fatawa" are derived and studied. (Ibn Abidin, 1992).

In relation to these two approaches, later scholars have said that: "What the later ones have said is
more extensive, while that of the former is more certain." (Kadi Han, 2009).

In the following, there will be explanation of the examples from the above-mentioned mistakes,
which are believed to happen more frequently occur during the reading of the Holy Qur'an.

Linking the letter of one word to the letter of another word

Linking the last letter of a word to the first letter of the following word, according to the majority of
the scholars the prayeris valid, even if it is done intentionally. Some illustrative examples (Ibn Mazeh,
2004):

- Reading the {3 &)} connecting the letter < with the letter ¢

- Reading the {aeile o sladal ¢} connecting the letter « with the letter ¢.

- Reading the {;5333\ Akt U} (Kawthar: 1) connecting the letter ¢ with the letter |.

- Reading the 33 (4l &l sl connecting the letter » of the word Allah with the letter J, and the like.
Replacing one letter with another

Replacing one letter with another can happen for two reasons: unintentional mistakes or
pronunciation incompetence.

Incorrect substitution of letters can happen in three ways:

First: When the substitution does not change the meaning and the word exists in the Qur'an, as in the
case of reading & sleall &) instead of {¢neldll (), or & saldall &) instead of {¢selal (1}, and similar, the
prayer remains valid.

Second: When the substitution does not change the meaning but the word does not ex1st in the
Qur'an, as in the case of reading 4 Lially (el instead of {hially Guel 8}, (Nisa: 135) or sl &30 34 instead
of {eyﬂ‘ @3‘ 3}, (Bagarah: 266; Ali Imran: 2) there is disagreement among scholars. According to
Abu Hanifah and Shaybani, the prayer is valid, while according to Abu Jusuf it is invalid.

Third: When the substitution changes the meaning and the word does not exist in the Qur'an, as in
the case of reading =l (aial instead of { ysidl &—ﬂma‘} (Fatir: 6; Mulk: 10) the prayer is unanimously
considered invalid. (Committee of scholars, 1310; Ibn al-Humam, 2004; at-Tahtavi, 1997; al-Haskefi,
1992). Therefore, in order not to invalidate the prayer when the mistake happens, it is conditioned
not to change the meaning according to Abu Hanifah and Shaybani, while according to Abu Yusuf, it
is conditioned not to change the meaning and the existence of the used word in the Qur'an.

In the case of substitution of a word due to pronunciation disability, the assessment varies based on
the ease of dlstlngulshlng between letters. When the separation between two letters is easy, such as
replacing "k" with "o=", where clalblljs read as {<alliall} ) the prayer is considered invalid. However,
when the separation is more difficult, as in cases of replacing “5" with "" (= o="" with "", or "k" with
"a", there is no consensus among scholars. The majority hold the opinion that the prayer is not
1nterrupted in these cases (Kadi Han, 2009; Ibn al-Ala al-Ansari, 2014; Ibn Abidin, 1992) and fatwas
have been given according to this opinion. (Committee of scholars, 1310). However, according to al-
Qadi Abu al-Hasan (d 1068m) and al-Qadi Abu Asim (d 1024m), if the substitution is done purposely
the prayer is invalid, while if it is done unintentionally or does not know the difference, the prayer
remains valid. In the works "al-wajiz" this opinion is considered the most correct and the chosen one.
(Committee of scholars, 1310). In this regard, Ibn Abidin says that the opinion of the late scholars is
more extensive, while the opinion of the early scholars is more certain. (Ibn Abidin, 1992).

The person who has difficulty in pronouncing some letters should make efforts to improve their
pronunciation. If a person cannot pronounce some letters and does not know any verse that does not

7627



Loxha et al. The Ruling on Reciting the Holy Quran with Mistakes

contain them, his prayer is unanimously considered valid when he prays alone. This applies even if
it is possible to pray with others, since the presence of other persons is uncertain. Likewise, if the
person knows a verse that does not include these problematic letters and read it, his prayer is
considered valid according to all scholars. However, if he reads a verse that includes the problematic
letters knowing a verse that does not contain them, some scholars consider his prayer to be
invalidated (Ibn al-Humam, 2004) because he chose not to read what he had the opportunity to read.
(Kadi Han, 2009). Ibn Maze (2004) says: "In some versions it has been mentioned that according to
the giyas/analogy, his prayer is invalid while according to the istihsan, it is valid. While we support
the analogy".

[t is important to note that a person who cannot pronounce some letters is not allowed to become
the imam of those who can pronounce them. If one is incapable of pronouncing any letter, he is
considered illiterate, and an illiterate person is not allowed to lead those who can read. He can lead
the prayer only for those who are in the same condition as him. This rule is based on the opinion of
Abu Jusuf and Shaybani, as well as on the opinion of the Imam Abu Hanifah in cases where there is
no other alternative. (Ibn Mazeh, 2004).

Adding any letter to the word

Adding any letter to a word may or may not change the meaning. In the case when the adding of a
letter does not change the meaning, the prayer remains valid according to all scholars and according
to the giyas of Abu Yusuf. Some illustrative examples of changes that do not affect meaning include:

Adding the letter  to the word & in the verse { Sl ¢& 2313}, making it &,

Adding the letter 2 to the word 53 in the verse {<ill 5535 )} resulting in & 5235,

Adding the letter s to the word 4133 in the verse {155 412% 535354 %331 changing it to 133,
However, if the adding changes the meaning, the prayer is considered invalid.

An example of this is the reading of £ s Cuu 555 instead of {455 53555},

Another example is the verse {aakaadl G 5 38R (e e IGET 405 to be read Gbis, Also, the verse ol )3}
{Oaliall Gl &) 5 S50 to be read by adding the letter s (Kadi Han, 2009; Ibn Mazeh, 2004; Ibn el-
Humam, 2004; Ibn Abidin, 1992; Commission of scholars, 1310).

Removing any letter from the word

Removing a letter from a word may or may not change its meaning. In the case where the removal
does not change the meaning, the prayer remains valid according to the consensus of the scholars.
For example, reading 2:%, instead of {24}, However, whether the removal changes the meaning
there is disagreement among scholars. According to the opinion of Abu Hanifah and Shaybani the
prayer is invalid, while according to the analogy of Abu Yusuf, the prayer is notinvalidated if the word
is found in the Qur'an. (Kadi Han, 2009; Ibn el-Ala al-Ansari, 2014; Ibn el-Humam, 2004; Ibn Abidin,
1992). As seen in the following examples:

Reading the word {32} as &) or G e,

Reading the word {335} without the letter _ or without the letter J.
Reading the word {12} without the letter ¢.

Reading the word {Lﬂié} without the letter z.

Reading the word {ﬁé\j\j RN Gla 3} (al-Layl: 3) without the letter s. (Ibn el-Humam, 2004; Sirajudin
Ibn Nujaym, 2002).

This phenomenon occurs when the apostrophe is not at the end of the noun which is vocative.
However, if the omission is at the end of the noun which is exclamatory, the prayer is not invalidated

according to the consensus of the scholars. i.e. reading of {<l &} (az-Zuhruf: 77) as J& L. (Kadi Han,
2009; Ibn Mazeh, 2004; Ibn el-Ala al-Ansari, 2014; Ibn Abidin, 1992).

Likewise, if two letters are removed from the end of the word and three or more letters remain, the
prayer is still valid. (Ibn Mazeh, 2004). For example, removing &' from the verse ¢ (el G &se 58 JE 3
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{la %= . (Gafir: 36). But, if the removal is not vocative, or is vocative but it does not accept removal,
in this case, the prayer is invalid.

In order not to invalidate the prayer, the removal of the letters at the end of the proper noun, which
is vocative, must meet three conditions.

The omission must be in the noun which is vocative, not in verbs, prepositions, definite noun with a
definite article "JV", or qualitative ones (<=ill).

The vocative should be definite, for example: :'“—u}i G, omission is not allowed in indefinite noun, for
example: & L U, Exceptions to this are the expressions: «sba band ¢S b,

The vocative must contain at least four solid letters or more. For words with three letters, removal is
allowed only if the third letter is ¢, otherwise, it is not allowed in other cases. (Kadi Han, 2009; Ibn
Mazeh, 2004).

Display of hidden letters and removing visible ones

Display of deleted letters or vowels does not break the prayer. For example, reading 1558 Gl 2
deleting the damma from the letter » and reading it with the sukun, as well as showing the | of the
word &l which has been cleared durlng the connection and has not been assimilated (idgam).
Another example is reading {osllall &5 & -\-ul\} showing the 1 of the word Gealadl) which is usually
cleared during connection. In these cases, the prayer remains valid as these changes do not bring
about changes in the meaning or systematization of the text, but there are difficulties of expression.

Also, it is worth mentioning that the prayer remains valid even when two letters appear, where one
is deleted and the other assimilated. This is illustrated by the example of reading {13 RV G s}
showing the | of the word &3, which has been deleted and showing J, which has been assimilated
into the letter 2.

Deleting the displayed letters also does not break the prayer. This is demonstrated by the example of
reading {uabﬁ\ Osali ¥ 245}, (el-Xhathijeh: 22-23) deletlng the | of the word &l 8 and connecting the
letter o to the letter . Another example is reading of {C sl a@—'\ Osdd 251 (el-Kehf: 104) deleting
the | of the word & and connecting the letter ¢ to the letter ¢. This also does not break the prayer
because there is no change in meaning. (Ibn Mazeh, 2004; Ibn el-Ala al-Ansari, 2014).

Replacing one word with another word

Replacing one word with another may happen in two cases: when the replacing word exists in the
Qur'an or in the cases when it does not exist in the Qur’an.

When the substitute word exists in the Qur'an

When the substitute word exists in the Qur'an, it can match or contradict the meaning. In the case of
matching in meaning. In the cases when it matches the meaning, for example, instead of eﬂ\ azk (ed-
Duhan: 44) is read el sah, the prayer remains valid.

If the replacement word does not match in meaning it is checked whether the difference is close in
meaning or distant. When the opposition is close in meaning, as in the case of the substitution of eﬂd\
with a8all, or in the case of word substitution seaill with &), or replacement of 1 s} with 5a=j or
replacement s SN S& with de 34, the prayer remains unanimously valid.

If the difference is distant in meaning as happens when the verse of mercy ends with the verse of
punishment, or vice versa, or the verse {5l AShw3 Sl (al-Bagarah: 268) is read incorrectly (a5
) Ky according to Abu Hanifah and Shaybani the prayer is invalid while according to Abu Yusuf's
analogy the scholars are not unanimous. (Ibn Mazeh, 2004; Ibn el-Ala al-Ansari, 2014). However,
according to Ibn el-Humam the prayer is invalidated. (Ibn el-Humam, 2004).

When the substitute word does not exist in the Qur'an

When the substitute word does not exist in the Qur'an, it can also match or contradict the meaning.
In the case of matchmg in meaning, such as replacing {+: J)m o Hea Y d u\}(lea 48) with 4 5% ()
u\ )s’_n N AJJ\ or {ul_mS; Las.u N LSL‘S} (Rrahman 13) with Ola=ss LQS-\J NI L;Lxs OT (53 48 Y c_aL\S]\ R r’,S\}

{&iali(al-Bagarah: 1-2) with {G&all (53 48 &l ¥ GIESH &3 W1} prayer is not broken according to Abu
Hanifah and Shaybani, whereas according to Abu Yusuf's opinion, the prayer is broken.
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If the replaced word does not match in meaning, as in the case of the replacement of {3558} with
35u3 or {<uax8} with =& the prayer is broken unanimously, (Ibn Mazeh, p. 323; Ibn el-Ala al-
Ansari, 2014; Committee of scholars,1310) since these expressions are not quoted in the Qur'an and
there is no comparison between these words and the words quoted in the Qur'an in terms of meaning,
So, the prayer is broken according to the majority of scholars. (Ibn Mazeh, 2004).

Attribution of the name not as mentioned in the Quran

If a person reads a name during the prayer and does not attribute it as mentioned in the Quran, it is
checked whether that name exists in the Qur'an or not. If the attributor does not exist in the Qur'an,
for example, {0 s &8 &5 (Tahrim: 12) is read as oo 433 &5, or if the verse {&)= & el
(Maryam: 34) is read as 35 (9l e, in this case, the prayer is broken unanimously.

Also, the prayer is broken if what is not allowed to be attributed is attributed, such as reading of
{ma Y swe} (Maryam: 34) as ol (3 e, for his attribution is unbelief if is done intentionally, for
the reason that Isa a.s. has no father.

If the attribution exists in the Qur'an, for example, the verse {ub»«c &l a3 %5} (Tahrim: 12) isread as
Gl ey a)as, orif {a)a &9l e} (Maryam: 34) is read as Sl B shor aa () (54, and similar,
prayer remains valid according to Shaybani and most of the scholars. (Ibn Mazeh, 2004; Ibn el-
Humami, 2004; Ibn el-Ala al-Ansari, 2014; Ibn Abidin, 1992; Committee of scholars, 1310).

However, the opinions of the later scholars differ. Some say that the prayer will be broken in all cases
according to the Abu Hanifah and Shaybani, while according to Abu Yusuf, the prayer is not broken
because Lukman, Musa and Maryam are mentioned in the Qur'an, and the expressions 'ibn' and
'ibnatu’ are also mentioned in the Qur'an, so it is considered as having stopped at the word "<l &2523"
and then it started with the word "o\

Some of the later scholars have said that the answer to S & 23523 and = 5 &3 e it's the opposite,
while in {)xe $) e and in a)= () e 54, prayer is not broken without any disagreement.

In the expression Sl e a3 and s &I e, according to Shaybani and a narration from Abu
Jusuf, the prayer is broken because this word consists of mudaf and mudaf ilayhi, and both of these
are like one name, and this name with this expression is not found in the Qur'an, so it is like saying
Jaafar bin Zayd, so it becomes like a human expression, therefore the prayer is invalidated". (Ibn
Mazeh, 2004).

Adding a word not in a replacement form

The word that is added by mistake while reading the Holy Quran in prayer, it treated differently if
that word exists or does not exist in the Qur'an.

The added word that exists in the Qur'an

When the added word exists in the Qur'an, it can be of two types: that which changes the meaning
and that Wh1ch does not In the case where the added word does not change the meanmg, for example

{L;.uﬂ‘ $3 (bg}) hh»z-l, (al Baqarah. 83) word 155 1t is also added, in this case, the prayer is not 1nva11d
unanimously.

If the added word changes the meaning, as in the verse {u;mm” aA Al of 4l AL (15558 5) ) gial C)aéiij}.
(el-Hadid: 19) where word |55 is additional, or {a % a8 (58 5) Wlia et 53, (al-Bagarah: 62) where
the word S5 is additional, in this case, the prayer is invalid unanimously.

The added word does not exist in the Qur'an

In the case where the added word does not exist in the Qur'an, it can also be of two types: that which
changes the meaning and that which does not. When the added word does not exist and does not
change the meaning, as in the verse {\%)3 (FUs) JAS; EPISE lagé! (Ar-Rahman: 68) word #&5 it is
additional, in this case the prayer is not invalid, because there is no change of meaning in it. This
addition resembles the Qur'an, and what resembles the Qur'an does not break the prayer. While
according to Abu Yusuf, the prayer is invalidated because this word does not exist in the Qur'an.
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If the added word does not exist in the Qur'an and changes the meaning, as in the example 35& LA‘;}
() | Al (zhUiae 5) 2ALNS (Fusilet: 17) where the word #5iae 5 it is additional, the prayer is
unanlmously invalid, (Kadi Han, 2009; Ibn el-Ala al-Ansari, 2014; Ibn el-Humam, 2004; Ibn Abidin,
1992; Commission of scholars, 1310) because it has changed with a severe change, so that if it is done
intentionally the person falls into disbelief, while if it is done by mistake it effects only the prayer and
makis it invalid. (Kadi Han, 2009).

Removing a word from the verse

Removing a word from a verse in prayer depends on whether it changes the meaning of the verse or
not. If the removal of the word does not change the meaning, as in the case of reading the verse <3}
{132 LS D (i g )% (Lukman: 34) omitting the word 5, or {Leim ‘ww 4 ¢1355) (esh-Shura, 40)
omitting the second word 3%, in this case, the prayer is not broken, because without this word what
is understood from the verse is understood by its reading.

In the case where the removal of the word changes the meaning of the verse, as in the case of reading
the verse {&sie3 ¥ 341 Wi} (el-Inshikak: 20) omitting the word Y, or {&s3%2a ¥ H24l 4dle &5 8 1315 (el-
Inshikak: 21) omitting the word Y, in this case, the prayer is invalidated according to all scholars. This
is because removing the word shows the opposite of what Allah has shown us. Some say that the
prayer is not broken, because there is necessity in it, but the most correct opinion is that the prayer
is invalidated. (Kadi Han, 2009; Ibn Abidin, 1992).

Mention of one verse instead of another verse

When a verse is mentioned instead of another verse and is stopped with a full stop, then continues
with the next verse or with a part of the verse, the prayer is not broken, (Ibn Mazeh, 2004; Ibn el-
Humam, 2004; Committee of scholars, 1310) since this is a transition from one surah to another
surah and they are all from the Qur'an. (Ibn Mazeh, 2004). For example, if you read it {u\-uuY‘ 5 )Aﬂ‘;}
(Asr: 1-2) then he stops and then reads it {a R IS (Infitar: 13) or reads it s 053N ol 3
{0 A \JA; s, (Tin: 1-3) then he stops and reads it {58 & Jasy) Lels Ay (Beled 4) or reads it &
feilalzall | ske 51540 530 (Beyyineh: 7) then he stops full stop and reads it {4l 5 2 Jﬂ)‘} (Beyyineh:
6).

Also, the prayer is not broken even if there is no pause and the verses are connected between them,
if the meaning is not changed. For example, read {<aJZall ‘}l@; il &l O} (Kahf: 107) and there is
no stop but it is related to the verse of another surah {@unl\ ¢ 5 48} (Kahf: 88) or reads 38553}
{UJ5 Lga s U—\c Le—ﬂc (Abese: 40-41) and they did not stop, but it is related to the verse of another surah
(s (52880 2h d-\b\} (Kadi Han, 2009; Ibn Mazeh, 2004; Committee of scholars, 1310).

But, if the meaning changes as in the case when it is read {5 Lgia 553 e Leale JMJJ "P}} (Abese: 40-41)
and there is no stop but it is related to the verse of another surah {&a (s34l 4 S (Enfal: 4) some
scholars have said that the prayer is not broken, because this is a widespread thing, therefore it is
counted as having stopped in the first verse, and then moved on to the next verse. (Kadi Han, 2009;
Ibn Mazeh, 2004). However, most scholars (Kadi Han, 2009; Ibn Mazeh, 2004; Ibn el-Humam, 2004)
say that the prayer is broken in this case, because this is not the Qur'an and it is the opposite of what
Allah has said. (Ibn Mazeh, 2004).

Letter or word repetition
Letter repetition:
If you repeat a letter and it doubles the letter, the prayer is not broken.

For example, the verse {Aﬂ-u-\ uA;} (Baqarah: 217) is read as %3 &5 But, if the letter is additional, as
in the case of reading {4 JAAJ\} with three lam letters, the prayer is invalid. (Committee of scholars,
1310).

Word repetition:

If a word is repeated and its meaning does not change the prayer is not broken. But if repetition
changes the meaning, as in the case of reading Gralladl S5 5 or oA a5 il Gl the prayer is broken
according to the opinions of the majority of scholars. (al-Haskefi, 1992).
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Ibn Abidini (1992) points out that breaking the prayer may depend on the knowledge and intention
of the individuals during the reading. He adds and says: “as can be seen the invlaidation depends on
knowing and understanding it. If he does not know or did not intend to add, but simply slipped his
tongue, or only intended to repeat the word to improve the articulation of its letters, then the prayer
should not be considered invalid. Likewise, if it is intended to add them, there is no doubt of of the
invalidation of the prayer".

Mistakes while reading in faster or slower pace

Making mistakes while reading the holy book in a faster or slower pace is normal and happens to
everybody, and it comes in several forms but there three forms mentioned below:

First, accelerating the reading of one sentence onto another one without causmg changes in the
meamng For example, the verse {DPJ J,wu 3555 O=i¥iaz) (Ali Imran: 106) is read as u«:uu; 5555358
5553 or the verse {ciady (il s ol Gl u‘ L aglle W5} (Maide: 45) is read as u»db u—\ﬂ‘ 4 e pgile W
ol (il 3, or the verse {2y ally 530y %301y (Bagarah: 178) is read as il 5l %015 xaiy ¥al and
similar cases. In such cases, the prayer remains valid. But if the change in the order of the sentences
causes a change in meaning, for example, the verse {uﬁbj FECRH w\-\b‘ “—Ui-' sl A Gy (Ali
Imran: 175) is read as o 5845 Y 5 2h 58154 22 3051 oA u\-Lou‘ 15 1), or the verse 5 il bl e 13 G5
() 1525 Y 5 (An’am: 153) is read as Jid) 1 sy 8 52 Y \-4453»54 by 13 8, in this case, the prayer is
broken.

Second: Acceleratlng the readlng of one word over another w1thout changing the meaning. For
example, the verse {(x53 585 s a8} (Hud: 106) is read as 553 (x5 G 28, or if the verse

{u}suj ?A}sla.: a3zl Al el A1 Lu\} (Ali Imran: 175) is read as A28 8] Cazad Gl 280 1)

ru‘o;s\m ¥s. In these cases, as shown in the examples the prayer remains valid. But, if the meaning
changes for example, the reading of the verse {aa il Sad &g il SN &} isread as & 515N &
pnd il Sadl &3 a3 according to most scholars, the prayer is invalidated.

Third: Accelerating the reading of one letter over another without changing the meaning.

For example, reading the verse s3n i as A c\-\r— in this case, the prayer remains valid. But if the
meaning changes as seen in the following, {d;SLA calaaf 24lead) (Fil: 5) is read as Q;SL o=inS 2glasd
according to the Abu Hanifah and Shaybani the prayer is not invalidated. According to Abu Yusuf, if
the word exists in the Qur'an the prayer is not broken, but if the word does not exist in the Qur'an,
then the prayer is broken. (Ibn Mazeh, 2004; Ibn al-Ala al-Ansari, 2014; Committee of scholars, 1310).

Stopping and starting to read the Quran in a different place while praying

Reading the Qur’an during prayer and stopping, linking, and starting in a different place is treated
into two forms:

One: Stopping and starting in a different place without changing the meaning with a big difference,
but the stop and start is ugly. For example, stoppmg at () before mentioning its predicate, then starts
with the predicate and reads it {aliall) slee 515540 &l &)Y, (Bayinah: 7) then it stops, and then it starts
with the expression {4 A sk el 5. (Baynah: 7). Another example, they made a distinction between
the quahfles and the quallfler and reads it {/X¢ JS 43}, (Isra: 3) then stops, and then starts with
{U;Su} (Isra: 3). In these cases, unanimously believed that the prayer is not invalidated. Likewise, if
itis related not in its place as is the case when the praying person reads the verse { <t Gk Ean I
DA Gazal 28155 Gl ey (Gafir: 6) and does not stop at the end of the verse but connects it with
the following verse {...0i)ll (slean u-\ﬂ\} (Gafir: 7) the prayer is also not broken, but it is an
unpreferable thing to do.

Second: Stopping and starting not in a proper way which cases to change the meaning with heavy
change. For example, after reading {43\ Y &3 & 35} (Ali Imran: 18) it stops and then continues {3 Y1},
(Ali Imran: 18) or after reading {c »<ill <85} (Tawba: 30) stops and then says {4 &) cuwd‘} (Tawba:
30). According to some scholars the prayer is broken in these cases, while according to some others
the prayer is not broken. (Kadi Han, 2009; Ibn Mazeh, 2004; et-Tahtavi, 1997; Ibn el-Ala al-Ansari,
2014; Commission of scholars, 1310).

The opinion that the prayer is not broken is the position of the later scholars and the fatwa is given
in favor of that, since the other opinion puts people in trouble, especially the common people.

7632



Loxha et al. The Ruling on Reciting the Holy Quran with Mistakes

Syntax mistakes

Mistakes in syntax may be in two forms: the ones that do not change the meaning and those that do
change the meaning.

The mistakes in syntax that do not change the meaning

If the mistake in syntax does not change the meaning, for example, the reading of the letter < in the
verse {asd\y-a‘ 1525 ¥} (el-Huxhurat: 2) with fatha, or letter < in the verse {eed\ya\ G siaky Gl S} (el-
Huxhurat: 3) with kasrah, or letter ¢ in the verse {wﬂ\ & (223 (Ta Ha: 5) with fatha. In this case,
the prayer unanimously is not invalidated, because it is a mistake that cannot be avoided, therefore
it is justifiable.

The mistake in syntax that changes the meaning

If it changes the meaning in a serious way, to the extent that believing like that leads to disbelief. For
example, readmg of {4-u ed\ =3} (Ta Ha: 5) with the letter ¢ Wlthfatha and the letter L with dameh;

or {;Ld:d\ salic G dll Gm;_q Lu\} (Fatir: 28) is read as {;LA:J\ salie Fpe U ‘-,,_m;.\LA.\\} or {J}AAAH L;JLJ\ dl\;l\ Al }A}
(el-Hashr: 24) with the letter s with fatha; or {83430l Ge} (en-Nas: 6) with the letter z with fatha;

and similar instances like that. If these mistakes are done intentionally, they lead to disbelief, (Kadi
Han, 2009, 1/128; Ibn Abidin, 1992; Commission of scholars, 1310) while if they are done mistakenly
the prayer is invalid according to the opinion of the earlier scholars. (Kadi Han, 2009; Commission of
scholars, 1310; Mela Ali, 1418).

According to Abu Jusuf, the prayer is not broken because of a mistake in syntax. Also, according to
Abu Hanifa is narrated that the prayer is not because of the mistakes in syntax. While, for the cases
mentioned above when the mistake in syntax changes the meaning heavily and leads to disbelief then
it invalidates the prayer

Later Hanafi scholars are not unanimous on this matter, according to Ibn Mukatil, Ibn Selam, Ismail
az-Zahid, Ebu Bakr al-Balhi, al-Hinduvani, Ibn Fadl and al-Halvan, a mistake in syntax does not break
the prayer if it is from those who do not understand it, because most people do not distinguish
between syntax aspects. Kadi Han, 2009; et-Tahtavi, 1997; Ibn Abidin, 1992; Commission of scholars,
1310).

Kadi Han (2009) says: "What the early scholars have said is more certain, while what the later
scholars have said is more extensive." Ibn al-Humam (2004) also states: "What the early scholars
have said is more certain, because if one does this intentionally he would fall into disbelief, and that
which is disbelief is not from the Qur'an, but has been wrongly spoken with words of unbelieving
people. Therefore, it breaks the prayer just as it would happen if someone were to forgetfully speak
words of people that are not disbelief, and how is it possible that that word which is disbelief does
not break the prayer. The opinion of later scholars is broader, because people do not distinguish
between forms of syntax".

Omission of tashdid (doubling of a letter) and long pronunciation of a letter

Omission of tashdid and extension or the opposite in reading the Qur'an during prayer, if it does not
change the meaning and does not distort the meaning of the word the prayer remains valid. But when
the meaning is changed and the word is distorted the scholars are not of the same opinion. Some say
that the prayer remains valid, while most claim otherwise.

Omission of tashdid (doubling of the letter)

For example, if one omits the tgshdid in the verse {u-\uu i U, and reads it without it, or the
other example {(ellall &5 4 32} and the letter < reads it without tashdid some scholars say that the
prayer is invalid. However, according to the opinion of the majority which seems to be more
acceptable, (Committee of scholars, 1310) the prayer remains valid. This opinion is specified by Ibn
al-Humami (2004). Kadi Han (2009) says: "All the scholars agree that the omission of the extension
and the tashdid is like the mistake in syntax that does not break the prayer according to the opinion
of the later scholars.”

Adding a tashdid
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In case someone reads a letter with tashdid which should be without it, for example, the letter 2in the
verse {dl & X Has AL‘ (d} (ez-Zumer: 32) reads it with tashdid some have said that the prayer
remains valid and accordingly the fatwa is issued for this opinion. If the letter » in the the following
verse {uﬁ\-d‘ A &l 48} (el-Muminun: 7; el-Mearixh: 31) is read with tashdid, the prayer is invalidated
according the majority of the scholars because of the distortion has caused to the meaning.

Omission of long pronunciation of a letter

If the long pronunciation is omitted and the meaning does not change, as in the case of the reading of

{‘J-\U} or {<like| ¥} without pronouncing long the letter the prayer remains valid. But if the omission
of the long pronunciation changes the meaning, such as the reading of {sk )5}, (al-Bagarah: 6) or
the other example {&/x3 &3} (al-Baqarah: 171) without long pronunciation, the scholars are not
unanimous as they were in the case of the omission of tashdid. (Ibn Mazeh, 2004; Ibn el-Ala al-anari,
2014; Commission of scholars, 1310). Some claim that the prayer is broken, while some claim that it
remains valid. (Ibn el-Ala al-anari, 2014). In al-Fetawa al-Hindiyah, (Commission of scholars, 1310)
it is said that prayer remains valid according to the opinion of the majority, while in al-Fetawa at-
Tatarhaniyeh (2014), it is said that the most accurate opinion is that the prayer is invalidated if the
meaning changes.

Omission of Idgam (assimilation of a word into the other)

Not applylng the idgam does not break the prayer. For example reading the verse without applying
it {&i3all &K 5N ) 64 &5 WG (en-Nisa: 78) or in the verse {353 3 &K 3 dﬂ} (Ali Imran: 154) and similar
cases, the omission of the idgam does not affect the validity of the prayer.

It is important to note that even if the omission of the idgam makes the expression ugly, the prayer
remains valid. This includes cases where two letters of the same type meet and the first has a sukun
while the second has a vowel, and the first letter is not assimilated into the second. Likewise, when
three letters meet, the second one has a sukun and the middle letter is not assimilated into the third,
for example {Ls)a\ 85 &lile Uiz 35 (Ta Ha: 37). Or three letters meet, the first letter has sukun and is
notassimilated into the second, (Ibn Mazeh, 2004; Ibn el-Ala al-Ansari, 2014; Commission of scholars,
1310) for example, the clear reading of the three letters in the verse {5 1528 Gall U8y (Al Imran:
12) or {led 5aY1 4 &3}, (er-Rad: 31).

Reading with idgam wrongly

When idgam is used in a place where it is not usually practiced, such as when two letters are distant
from each other and the assimilation disfigures the expression, detracting it from its true meaning,
in this case the prayer is invalidated. For example, {Osniady (sl 150 el 34, (Ali Imran: 12)
reading the word & sk by a551m11at1ng the letter ¢ in the letter Jand doubling J, so you read it & i,
Another example readmg the word (55535 by assimilating the letter ¢ in the letter o and doubling
the letter i then it read (555,

If the idgam is used in a place where it is not usually practiced but the meaning remains unchanged
the prayer remains valid. For example, if the phrase {! s JS} (el-Enam: 11) is read by assimilating
the letter J in the letter o+ and doubling it v+, the prayer remains valid as there is no change in the
meaning.

Partial mention of the word

During the recitation of Qur'anic verses in prayer sometimes the person can pronounce only a few
letters of a word and not finish it properly due to interruption in breathing or forgettlng the
remaining part and then remember the rest. For example, the person wants to read {4 3all} and says
only "d" and stops, or says "z!" and stops, or says "~lI", due to the interruption in breathing or
forgetting the rest, then he recalls it and says 4 33, or he does not remember it and moves on to the
next verse. Some scholars think that the prayer is not valid in these cases. Some others say that the
validity of the prayer depends on the nature of the unfinished word. If that word is one of those that,
if said in its entirety would break the prayer, then even its partial mention breaks the prayer. If that
word is one of those that, if said in its entirety would not break the prayer, then even its partial
mention does not break it. However, according to other scholars in general, the prayer is not broken,
because protection from such cases is difficult. Therefore, this is considered a necessary, for example
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coughing during prayer. (Ibn Mazeh, 2004; Ibn el-Ala al-Ansari, el2014; Ibn Abidin, 1992;
Commission of scholars, 1310).

Change of gender of the names of Allah

If it is read during prayer "2" instead of " " in the verse {e;ﬁ\ u;h FREURGY Qal Bagarah: 255) or
"3 instead of "X" in the verse {ds)al5 30 a0 (el-Thlas: 3) or "A&E" instead of"" 5", in the verse Ja}
{ebud\ O dﬂa P e@_uh & 3!\ Skl (al-Bagarah: 210) in these cases, according to Muhamed bin Ali bin
Muhamed al-Edib (d 1085m), the prayer is broken. While according to the opinion of Imam Abu Bakr
Muhamed bin al-Fad], this does not break the prayer. Some scholars have clarified this opinion. (Ibn
Mazeh, 2004; Ibn el-Ala al-Ansari, 2014; Commission of scholars, 1310).

Reading not according to the standard version of the Qur'an (Mushaf of Uthman r.a.)

When it comes to reading the Qur'an during prayer, most scholars agree that it should be done
according to the mushaf’known as mushaf of Uthman r.a. as he collected it. This mushafis considered
the standard version and accepted by all. Some scholars point out that if the Qur'an is not read
according to this mushaf and this does not lead to its understanding, the prayer is unanimously
broken, except when it comes to praying for while making dua outside the obligatory prayers. But, if
what is read leads to its meaning according to the opinion of Abu Hanifah and Shaybani, the prayer
is not invalidated. (Kadi Han, 2009; Ibn Mazeh, 2004; Ibn el-Ala al-Ansari, 2014; Commission of
scholars, 1310). While, according to Abu Yusuf's opinion, the prayer is invalidated.

The correct answer, as stated in al-Muhit and al-Fetawa al-Hindiyah, is that if it is recited according
to what is found in the mushaf of Ibn Mesud or others, it is not good to recite it in prayer, but the
prayer will not be broken. Thus, the interpretation of Shaybani and Abu Yusuf shows that if
something is read from other mushafs and nothing is read from the standard mushaf, the prayer is
invalid because of not reading anything from the standard mushaf, not because it is read from another
mushaf. Therefore, if something is read from those mushafs, it is not taken into account but the prayer
is not broken. (Ibn Mazeh, 2004; Ibn el-Ala al-Ansari, 2014; Commission of scholars, 1310).

Reading the Koran with melody

When reciting the Qur'an with a tune, it is important to ensure that the melody does not change the
words or lengthen the letters more than is necessary for a correct reading. If the tune does not change
the words and does not lead to the lengthening of the letters, the prayer remains valid. However, it
is permissible to insert long pronunciation in long pronunciation letters and soft letter, which are the
three weak letters: |, s and . This does not change the meaning except if the lengthening is very
severe, then it breaks the prayer. (Ibn Mazeh, 2004; ez-Zejlai, 1313; Ibn el-Ala al-Ansari, 2014; el-
Haskefi, 1992; Commission of scholars, 1310).

CONCUSSION

Studying the provisions of prayer regarding mistakes in reading the Qur'an reveals the complexity
and importance of this area in Islamic jurisprudence. The main findings include:

Types of mistakes: Mistakes during the reading can occur in various forms, including letter
concatenation, substitution, addition, syntax errors, etc. Each type of mistakes has a different impact
on the validity of the prayer and requires a special approach.

Scholars Rules: The different rules of the scholars of the Hanafite school divide opinions about the
impact of mistakes in prayer. Early scholars, such as Imam Ebu Hanife and Muhamed Shejbani, are
stricter in assessing the mistakes, while later scholars are more tolerant, considering the difficulty of
accurately identifying mistakes.

Importance of Arabic and theological knowledge: Deep knowledge of the Arabic language and
theology is essential to understand and address mistakes in reading the Qur'an. The study and
understanding of these rules helps in the safety of the practice of prayer and worship of believers.

In conclusion, the study of mistakes in reading the Qur'an shows the continuing importance of this
topic in the daily practice of Muslim believers. It also emphasizes the need for continuous education
and efforts to improve Quranic reading skills in the Muslim community.

Further studies could focus on:
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Comparing the positions of other Islamic legal schools on this issue. Development of pedagogical
methods to improve the accuracy of reading the Qur'an in prayer.

This paper helps worshipers and scholars to distinguish between mistakes that disrupt prayer and
those that do not, thereby contributing to maintaining the quality and validity of prayer.
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